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Abstract:

This article considers a difference between Fasgbdlitical views and Strauss political view at one
part and showing how Strauss has skillfully divergem Farabi’s path on the other part. For this
purpose, and because of the wide range of worka froth thinkers, | will consider one work from
Farabi under the title ofhe philosophy of Platand one work of Strauss under the titleFafabi’s
Plato which they have already bounded together in a \ewhe context. It must be discussed and
analysis that how and why Strauss took such a wieaforementioned work about Farabi which is
not easy to discover. To make the discussion monerete, | will explain some esoteric notion of
Farabi’s political view.

As we go further, the fight againStultitia and relativism gets harder,
If we would not prepared.

1. Introduction

It is very likely to speak about the “Modern Crisasd the fundamental political aspect of it
in these days. Also it has been common to consibse issues with respect to “the Ancient Greek
Thoughts”. It has been admitted, but not generd#figt the same attitude was taken, proposed and
cultivated by one of our contemporary thinkers: L®wauss. One cannot fully understand of
“critique of modernity” before one has study sonmable thinkers, among them is Leo Strauss
who has presented himself as a interpreter of mabighilosophy and the revealer of esoteric
writing of that period which come down to us.

Indeed, he spoke of modern crisis and for his tmanhe resort on medieval thinkers and
philosophers like Maimonides and Farabi. To begihwone must be familiar with Farabi’s works
who was one of the greatest political thinkers isfttme and who lived in Islamic society and was
aware of penetrating the Idea of Aristotelian atatdnic philosophy. The combination of “ration”
and “devotion” or the confliction of them.

Strauss, followed the path which had taken by Maiiohes, reaches Farabi and believed he
has lots in common with his doctrine. But Farabiswet enough legitimate for him for being
accepted without Plato (not mentioning Aristotled)eOne might believes that the aim of Strauss
to address the modern crisis was to fully undedstdaimonides, but he found out the possibility
only comes with understanding the philosophicathésgy of them. For this, he has started among
Farabi’s work which seems to him to serve his detsafor instance®n Political Governments.

It would be potty to accept the common always f@ tonclusion. Prior to that, it is our
duty, if not very deep, to just sketch correctlg thtention of Farabi as a philosopher. After tha,
commit ourselves to study what was the cornerstdriarabi’sOn Political Governmenand what
was the Strauss focus on that.
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2. Historical Approach

It is obvious that acculturating and also knowihg period of time which each thinker lives
in, would be helpful to understand his or her tHduand the way of thinking of him. It is crucial to
say that no thinker, particularly no philosophean de reduce to his time and condition and be
regard as mere figure of political, social, religicultural, economical situations, but denyingsthe
aspect of life as one of the effective elementnetree weakness one, is sorely unfaithful to the
history itself harming our judgment.

Farabi born and lived all his life in restrictedalmic world who was witness of the lack of
intellectual aspect, or even believing in it, amdihg individuals and the whole society. Thinking,
criticizing, analyzing was not a popular and favdesact because “all required principles were sent
down to us”, has been regardedSieria’a. Since, according to Islamic tradition i®nona’aand
jurisprudence principlesSharia’a, the politics regarded as a branch of religion smerand the
position of leadership was left to a religious maaghih Hence, every attempt e.g. making critical
guestion, emanation, abrogation of the decay |ipalitprinciples or even participation in political
debate would be defined as interference or, maretlgtspeaking, invasion to God’s principle
which has pre-set for us. All Islamic societiegiders had bedmamor Faghih,that is no one else
are entitled to take their place. This way of rglimas been seen in similar religion principle like
Judaism or even pre-Islamic religion such as Artdiggypt religion and Persian religion known as
Zoroastrianism.

Translation movement slightly has changed the wathioking and caused different view
toward humanity and human’s place, right and digmtthe city.

Farabi was among those philosophers who looketh®truth in that period of time and for
his wide influence, in philosophy in general, ang priceless political ideas, in politics in
particulag, has been praised by the title of “Theed@d Teacher” or “The second Master” after
Aristotle.

Most of his works, if say not all of them, concevith political Ideas. But how can he freely
used his critical mind as philosopher and at theeséime chose a method to not be harmed by
those who would not tolerate his ideas e.g. thdse were at the top of pyramid of political power.
How he could be a believer and a philosopher atstdrae time? What did he do to address his
political Ideas of his time?

3. Political-Philosophical Approach

Farabi was greatly influence by Greek philosopheasticularly by Plato and Aristotle, and
preserved basis of their origin, format of thinkiagd ideas very well. His technique causes a
turning point in his philosophical and ethical-pickl of his ages thoughts. All of his effort, agsi
obvious enough, was not done for double-provinthofight, which was already strongly accepted
in his time, but, unlike all of analysis of eastemwmmentators of his works, accordance to the
incentive of changes toward sophisticated situaticarabi was aware of possible conflict between
philosophy and religion and he was the first plafgser who articulate a solution [4, p. 135] to the
crisis of his time who found out the way to Eudamacs life through re-shaping a ethical-political
through of his age. He, as a philosopher, was gave the both world; the both way of living good
and reach ultimate perfection in both world. He, aphilosopher, was a student of those
philosophers who were pagans. And he, as a citizas,a Muslim member of Islamic society.

He was, however, royal to the truth than to his #ong hopes and beliefs and he found this
way, as most other philosopher, even more abstenti@n other ways.

The crisis of his time was not moral crisis, in osense, or nihilism. The crisis of his time
was the same of ours. The crisis of “rationalitg. feebleness of being wise and cowardice against
non-rational desires. To address this crisis fetto establish his school and was greatly concern
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with that decay and was thinking, like any wisel@opher in anytime, of the restoration of
political health. Even he was fortitude being fat¢te immigrate couple of time.

Borrowing the unity of metaphysic and psychologgnir his Greek predecessors, he has
open his way toward political doctrine in his wajke Plato and Aristotle, he designed his system
according to cosmological shape. Noble being knasrfiunmoved mover”, “first cause” or better
say “the purale factolntellect” located in the most supreme stratunummizerse. Human body as a
system had draw as similar as universe with they ¥eethe Greek cosmological idea. Whereas as
both universe and man combined with “mind and boaoly*intellect and form”, the sublime and
noble place is intellect in both.

Both (pure intelleétand human intellect) rule over universe and baespectively. With
this view, intellect e.g. human’s intellect andoatationality take its nobility and credit back.i$h
way of thinking reveals the character of Farabiditigal idea. Like Plato, and also Aristotle, his
politics are strongly connected with cosmology, gmogy and metaphysics [5, p.193-194]. For
instance,The Virtues Cityor On Political GovernmentsThis presuppose the mature study in
philosophy and uniquely leads every readers toidensis political views with an eye on his
metaphysic idea of his and its origin. We limit selves, however, to stress on the structur@rof
Political Government.

The similar way has being used in addressing tea @bout the structure of the city as
political community. | am trying to describe, istndo repeat, its origin his love of wisdom.
Similarity of his school with his predecessors &ious in his approach to political community:
Polis.

Individuals compare with their city are just a canpnt part of it that all together construct
cities and governments. Just like body and alsomhale universe, human'’s society has its levels
and grades in itself and in the whole universe. [€ader of city, whether it was a prophet-ruleaor
philosopher-king, placed in the highest stand. &hgran open debate whether we must content in
his exoteric context or esoteric teaching.

4. Strauss’ Approach

Farabi was not a mere imitator of his predecesgdtiough, Plato and Aristotle’s works
were the main source of Farabi’s work. Thus, wetmuasgerstand his school in two possible ways:
First we shall understand his school through hisrpretations and how he had connected to his
Greek predecessors and then we shall understarstha®l| by itself. He was not only a reader or
interpreter but a philosopher who carefully estdi#did his school on the infrastructure of his so
called pagan predecessors. To do so, he must bkafamith every one of the works which has
come down to us as Platonic and Aristotelian woBesabi, with such a sense of responsibility for
nuance survey and investigation, did not write sadopic like “the philosophy of ...” or “...its
parts...” without being sure that he has already seanks of that philosopher. Our contemporary
scholars would not do that. To be realistic, botlte philosophy of Platand The philosophy of
Aristotle are proofs of our clainsJust a quick look, nevertheless Taie Philosophy of Platoan
reveal the familiarity of writer to almost everyewof Plato’s dialogs. Thus, one might ask: what
was the intention of the first impression of Stetsward Farabi? Our main interest is to know
whether the impression has made by Strauss iy fairbn the contrary, his intention and desires
toward addressing “modernity”, known as “Modernsi, dominate his philosophical character.

According to Strauss, and he was right, that Fadapicted the main goal of Plato’s mature
works i.e. reachingeudaimonia which undoubtedly leads to the question of “HowThe
insufficiency of accepted ways leaded Plato, astasaid, to investigate the “other way”. This
“other way” which substance oEudaimoniais identical or certainly consist of a “certain
knowledge {vion) or science guiotun)” and a “certain way of life {ioc)”. The finding of
“philosophy” and the “politics” inseparable fromettpresents of “Philosopher” and “king” and
makes first group related to “that science” andsbéeond group to “that way of life”. That is where
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Strauss initially began to establish his idea whitdnifests itself right at the end of tkarabi’s
Plato: the impossibility of virtues city and its leadsvard desire way of life.

According to Strauss, it is paradoxical when we suder Farabi’'s view toward Plato,
essentially political, and also Farabi himself iatited to philosophy essentially the political
meaning. The paradoxical meaning of Strauss madsifeself when we respect “philosophy” as a
science or knowledge completely separated from Stlagy of life” as a “practical science or
wisdom”. Strauss believed, or he apparently pretdrid, that where as we talk ab&utdaimonia,
we are talking about “desire way of life”, then rthés no meaning of “virtues way of life” in that.
That is all about the “philosophy” and to bee"factophilosopher”. He obviously, here, negating
the meaning of “virtue” related to the “practicef’ fmuman beings as fundamentally related to the
“wisdom” and “theoretical sophisticate faculty” bfiman beings in Ancient Greek philosophy e.g.
in dialogs of Plato, for instancApology, Crito, Law, Erastia and Menexenus.

It can be seen that the nuance relation betwedospiphy, on one hand, and politics and
ethics, on the other hand, has been establishethatwyeen the philosopher and the ruler, between
virtues and knowledge. The very intention of SteamsPhilosophy andPolitics [3, first chapter] is
to deeply separate these inseparable way throwgghdtion ofEudaimonia.Yet, it has been seen
that philosophy omne hand and politics on the other hand do notnigelo the same level but they
belong to the same realm, take the same invesilgagdame method and lead to the very same End.
End which is desirable for its own sake Eeidaimonia Strauss, on contrary, seems to believe that
the cosmological way of concerning metaphysicshasway concerning political order by Farabi
must be objected indirectly. Statesman, for ingamepicted the way that to ruRolis or have
political power called for a special knowledge whitcas been mentioned as “that knowledge”,
which what politics relies oh.That view will lead us, unlike Strauss, firstlyf o say that
“philosophy is not merely a good thing; no, it &t which is truly useful” [3, p. 60, 13-15, the
abstraction oErastail. And secondly, thatomo philosophuandhomo rexare in the same position
in the virtues city [3, no. 20-2%)n political governmentsecond part, chapter 8]. The question is
why Strauss attempt to humiliate the equality @nthby omitting “the same position” and “in the
virtues city” and tried to glare the insufficiency the both, by separating them for degradation
view of philosophy as a leading way to desire wakfe but “impossible one” and the virtues way
of life which leads ta&cudaimoniabut not human’s ultimate perfection?

Farabi, referring to Plato’®rotagoras found that “that knowledge” can be attained and
does “exist” in the manner that still leads to huaimaperfection. From the words such as
“attainment”, “investigation”, thinking etc. we caoredict that the goal i.e. perfection, is not
something fancy which, as Strauss said at the hagjnof Farabi’s Plato, depicted by Farabi as
well as Plato. Philosophy as a knowledge, supplnektrains theoretical wisdom, causes flourishing
of intellect which separated from body and bodHings; until one move from opinion and reach
knowledge [3,0n political GovernmentFirst part, Ch. 12] and royal art supplied by fttha
knowledge” to lead human beings e.g. individualsvelt as the whole society towakldaimonia
Thus, philosophy proves to contain the royal artsiit supplies the virtues way of life which is in
need of royal art and the royal art proves to danpailosophy since it supplies “that knowledge”
which is in need of philosophy. Both philosophy aagal art are required for reachiggidaimonia
while “virtues way of life” cannot be exercised the lack of knowledge which supplies it i.e.
philosophy. Philosophy, on the other hand, cannet dxercised fully without concerning
Eudaimoniaas his humans’ perfection. After all has explajned must not ask about why we need
both practical and theoretical faculty in perfeotio order to produc&udaimonia Just because
changes happen in human’s body and human’s soid, bt for men to move innately toward
ultimate perfection an&udaimonia Thus, we need endowments in both realm and eseekgith
our both faculty to reach and produce Eudaimonjg#8t two, ch.4].

Another point, nevertheless, which has rapidlyssteel in On Political Government is the
roll of Active intellect, its rank and its relation to the second notionFafabi's school of
Eudaimoniai.e. the one that occur in hereatfter life if méemhis intellectual endeavors reach that
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level of perfection that he entitled to being condal to and coalesced with active intellect and
reaching the level ofntellectus adeptusThis sort of perfection seems related to his esote
teaching. Through that, he depicted the way fose¢hwho dedicate themselves to the philosophical
way of life®

One, can find contradiction in Farabi’s doctrineR#ppiness at all, as much as can be find
in the wholeEthicscompare with book 10 of the same book, when Atltiststarts to talk about the
sufficiency of philosophy. On the other hand, tigsophy in this term concern a wide range of
notions rather we use it on a mere contrary trigstical aspect. But we shall not , so far, survey
on this aspect, that is take another effort in lagotime. Here we focus on our main topic and the
contradiction between Strauss’ Farabi and theFagdbi.

By separating, Strauss, practical philosophy frdntogophy itself with a view to their end-
as he believes they aim at different goal- and #ieo- method, he tried to degrade philosophy by
showing its insufficiency. “Happiness consistsconsideratione scientiarum speculativarufg,
p.15], placed right after he illustrated the secéiadabi’'s idea, which is the same in Plato and
Aristotle’s schools, about the role of philosophy.

Whereas Farabi mentioned opinion ab&utlaimoniasuch as reaching money, fame, glory,
etc/ he does not disconnected the heredfieraimoniafrom this worldEudaimonia In lhsa-al-
ulum when he talked, in chapter five, on behalf of sone else rather than expressing himself,
civil science which divided, but not corollaries, the jurisprudencefigh)® and language science
(al-Kalam)® he depicted that even the one who offer this Hegssi must utilizes “that way of life”
and exercise virtue and respect that as one ahtist element. Yet, it is clear, from the method he
take in chapter five, that he is satisfying @aliph of his time by adding thigh andkalambeside
the civil science. On contrary, in his commentanyAgsistotle’s Nicomachean Ethickas been seen
that the onlyEudaimoniaknown by him can be achieved in this world. [614]

Now we can claim with more certainty that the esoteaching of Farabi is, and contrary to
Strauss, we shall not interpret that to the “paxadd way” of Farabi’'s teaching. The esoteric
teaching inevitably forces writer to show some caxdfiction in his works; or at least the reader
seems to feel in this way, but with a astute momk must find the right way through his ideas.
Maybe Strauss was aware of this aspect when he hisethird example of Farabi’'s view about
political science and theoretical science. Thigased on suspension of his judgment as to the truth
of the super-rational teaching. Thus, one may besethat Farabi made efforts to introduce or
better say make a room for revealed theology. But tve would do that when all were neglected,
was “rational” aspect of life and manifest itsejf thhe name of “crisis of humanity” in that period.
He, as far as | concern, makes room for philosdphymphasizing on it in different forms e.g.
cosmologically, psychological and philosophicaBmce his emphasizing on the rational aspect of
life and illustrated Eudaimonia depends on exercising the theoretical faculty mileo to
continuously reaching sophisticated level (thropgiiosophy) and exercising in the virtue manner
(through ethics and politics concern royal artg kiew of “the life after death” was far from
accepted opinion which is a heritage from religiansl had been chosen by Strauss. To begin with
that in order to get hold of Farabi’s view, one lou get familiar with the “ultimate perfectionf o
men throughOn Political Governmentlt is in this work that Farabi speaks about imatioy in
different ways: (a) the idea of Active intellect [Bn political Governmenffirst part Ch.5/ second
part Ch.5], (2) the priority of Form from MatteB)(using or describing “immorality” directly and
eternalEudaimoniaindirectly which implicate immorality [3On political Governmentfirst part,
Ch.5,6].

The idea of Active intellect in Islamic philosoplsysimilar to, or better say borrowed from,
Greek philosophy. In Farabi’s view, accepted andemogical theory about the immortality and
human’s soul is the theory which has been presebtediristotle®. Where the Aristotle’s
discussions about this matter end in ambiguityabiawould not make any changes through it.
Thus, if one has fully understood Farabi’s thouddntd its transitions can understand his silence
about addressing “immortality” directly. We candjty offer two main reasons: (a) Farabi has the
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same uncertainty as Aristotle had. (b) Farabi hassame idea about immortality as Aristotle had.
That is an important reason to not talk about darrthe Topic off he Philosophy of Plato
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No g

1. By solution | mean reconciliation in the favor ation and awareness of political society. If wendo
consider this element, then we can say that teeghilosopher who found this conflict was Mohamniaa
Zakariya Razi (865-925) known as Rhazes or Rasis

2. asdl i

3. The full articles ar&he philosophy of Plato, its part, the rank of ardéits part from the beginning to the
end and “The philosophy of Aristotle, the part of philosoptine rank of order of its parts, the position from
which he started and the one he reached

4. The knowledgeyvdon) has the same root with cognitiofvgoic) which depicted the structure of knowing
something with the “attempt” of knowing that thinthat is deliverance of a man from perception tgnition
which is related to a mere intellectual realm.

5. Jhadll il

6. We have shown already that the philosophical wdifafin his broad means, does not only conceen th
theoretical notion but also the practical notion.

7. The Alert on the way of Happiness (Al Tanbih AlbB#l-Sa’ada) | believe, this work still not farrak for

English readers.C.f. Attainment of Happiness.
8. 4

9. 2
10. C.FMetaphysics - de Anima
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